For decades, scholars have attributed Black Americans' unified political and policy views, despite growing internal class and status differences, to a strong perception of linked fate. In recent years, the concept has been applied to other racial and ethnic groups and to gender, but not to social statuses such as class or religion. Without broad comparisons across groups and different statuses, however, one cannot determine the conceptual value or appropriate empirical test of this canonical construct.
Maybe we should take a step back to consider the implications of employing concepts intricately intertwined with the oppressive history of Blacks in the United States, and measures developed during a time of civil rights activism, civil strife, and racial conflict between white and black Americans. . . . Scholars should acknowledge potential problems in their [concept] transference and be systematic in testing whether these measures are measuring the latent characteristic of other groups as they have for AfricanAmericans.
--(McClain et al. 2009): 479
For decades, scholars and political actors have noted Blacks' political homogeneity despite growing social and economic heterogeneity. African Americans' consistent policy liberalism and strong loyalty to the Democratic party affect national and local elections, help to maintain whatever progressive politics survive in the United States, sustain advocacy organizations, and provide the basis for an active and mostly united Congressional caucus. Why have well-off Blacks not become more socially, economically, and politically conservative as they became upwardly mobile or as their children grew up in the middle class? That, after all, was the pattern for non-Hispanic Whites as generations moved during the twentieth century from, for example, despised immigrants to lace-curtain Irish to Reagan Democrats to Republicans.
A standard answer has been that Black political homogeneity results from the unusually strong perception that, due to historical and contemporary experiences of group disadvantage and discrimination, one's own life chances depend heavily on the status and fortunes of Black Americans as a whole. That perception has led, in turn, to the rational substitution of group utility for individual utility in political decision-making, and often to a strong moral and emotional commitment to the group. In Behind the Mule, Michael Dawson formalized these connections through the concept of linked fate, which he operationalized in a pair of survey items (Dawson 1994) . Those items are now canonical, having been asked of many samples in many surveys; over time, the items themselves became the inferential target.
But the theory of linked fate opens new questions even as it answers old ones. Although in principle it is not limited to Black Americans or to racial identity, there have only recently been extensions of the theory or its measurement to other racial and ethnic groups, and few investigations of perceptions of links to non-racial social statuses such as gender or class.
Moreover, the few empirical applications of linked fate theory to cases other than Black racial identity have at times yielded puzzling results. For example, large majorities of survey respondents of all races or ethnicities report a sense of linked fate with the broad category of `other people in this country' (see discussion below); the seeming ease with which expressions of linked fate can be elicited is difficult to reconcile with its conceptualization as a deep group attachment with significant cognitive effects. But the research to date makes it impossible to fully understand the source, prevalence, political salience, or underlying meaning of linked fate beliefs throughout the American public. Nor, for that matter, can we understand even Black racial linked fate if we view it in isolation both from linked fate among non-Black groups, and from Black Americans' sense of linked fate with non-racial social statuses. In short, to understand the concept of linked fate and to locate extant findings in their empirical context we must examine it comparatively and simultaneously, across racial and ethnic groups and across social categories. That is the task of this article.
This new examination of linked fate could yield one of two conclusions. Blacks might indeed be unique in the intensity and political salience of their sense of racial linked fate, as their history in the United States might lead one to believe and as the epigraph to this article suggests.
Alternatively, Blacks' racial linked fate might not be particularly distinctive in comparison with that of other racial groups, or in comparison with Black Americans' own ties to other, non-racial identities. The latter finding would call into question the longstanding scholarly consensus that attributes Black political homogeneity to the centripetal force of Black racial linked fate.
We address those issues through original survey data probing linked fate beliefs among a large, multi-ethnic, nationally representative sample of adult Americans. Respondents were asked not only about racial or ethnic linked fate, but also about linked fate based on gender, class or religion. What emerges from this analysis is a map of linked fate whose most striking feature may be commonalities across groups and identities. As a few other surveys have found, Blacks are not alone in their feelings of linked fate; Whites, Asians and Hispanics express roughly similar views. Moreover-and to our knowledge, this comparison is the first of its kind-Black racial linked fate is part of a constellation of beliefs that includes an equally strong sense of linked fate with class identity, and a substantial though lesser sense of linkage with others of the same gender or religion. Finally, in this survey at least, these beliefs, though widespread and robust, are rarely politicized and not consistently associated with disadvantaged social status.
We suggest that expressions of linked fate, at least as captured in public opinion surveys, are more closely tied to a psychological predisposition toward affiliation than to a dominant or politically salient group identity. Viewed in a broader context, Blacks' racial linked fate differs in degree but not in kind from group attachments prevalent throughout the American public.
That finding has conceptual, political, and methodological implications.
The article proceeds through four sections. We begin with a review of the scholarly literature on perceptions of linked fate across racial and ethnic groups and on links between such perceptions and political views or behavior. We then describe the data and measures. Next, we report results on the prevalence of linked fate. That analysis has four foci: absolute levels and comparisons across racial and ethnic groups; a comparison of racial or ethnic linked fate with perceived linkages by class, gender, or religion; the lack of association with social status and the tendency toward high intra-individual consistency; and the (minimal) association between perceptions of linked fate and political views or behavior. Finally, we discuss the results and conclude with a reconsideration of the concept and measurement of linked fate, and suggestions for future research.
Current Knowledge about Linked Fate and Its Political Associations: Three Themes
Groups figure prominently in the study of American politics, in which scholars routinely infer individuals' political preferences on the basis of their group memberships and the psychological attachments and predispositions these memberships may generate. The attachments begin most broadly with a sense of "group identity," a term used to describe the basic feeling of belonging that transforms objective group membership into a subjective reality with measurable cognitive effects. Identification, often operationalized with survey items that assess feelings of "closeness" to particular groups, (re)defines what the individual considers personally relevant and valuable. Perceptions of linked fate are conceptualized as representing a more developed stage of identification, a deepening of group attachments to include a belief that one's life chances are inextricably tied to the group. Whereas all but the most extreme social isolate may feel some sense of group identity, and whereas group identity may emerge from any number of group memberships (e.g. dog owners, cyclists, gourmands), feelings of linked fate, in theory, are more selective in their prevalence in the population and in the set of groups capable of eliciting this deeper connection. When psychological attachment extends beyond group identity to cognizance of shared interests with others in that group, theory predicts that an individual is more likely to think and behave in ways that distinguish members of her group from non-members or from members who merely identify with the group label. Feeling bound by membership, and not simply "close" to members, in sum, is an important antecedent to cooperation and prioritization of group objectives. It is not surprising, then, that the concept of "linked fate" has become a focal point of political science research on the salience of groups in voting behavior and public opinion. The keywords "linked fate" return 1310 separate items in Google Scholar as of November 7, 2014. i Obviously, not all of these are relevant to this endeavor and one could not review even all that are relevant. Nevertheless, even cut by half or two-thirds, that figure suggests the breadth of use of this concept. To establish a base of knowledge on which to build our research, we reviewed roughly sixty articles, books, and book chapters of most relevance to political scientists. The review identified three dominant themes, each of which points to an element of the empirical investigation in this paper. (Tate 1993) , (Chong and Rogers 2004) , (Gay 2004) ], education (Dawson 1984 , Simien 2005 , racial composition of the work environment (Hajnal 2007) , religiosity (Reese and Brown 1995) ; or skin color (Hochschild and Weaver 2007) . It may vary with context or by substantive issue (Forman Jr. 2011 Asians' sense of linked fate is associated with rejection of partisan identification (Lien, Conway, and Wong 2004) : 115), but not consistently associated with policy views (Haynes and Skulley n.d. (c. 2012) Since the original formulation, however, the connotation of linked fate for many scholars has become "a sense of belonging or conscious loyalty to the group" [Simien 2005: 529 . See also (Meares 1998)] . The reasoning here is that, given that the United States remains a racially discriminatory society, group solidarity (Shelby 2005) provides an essential shield against harm and a cherished emotional link to similar others. As Melanye Price puts it, "Any time individuals make normative statements about appropriate black behavior in a possessive manner, linked fate is involved. It is omnipresent" (Price 2009 ): 7).
Understood as an expression of group loyalty or belonging rather than as a heuristic, linked fate need not have political connotations. One can feel a strong tie to religious or gender groups, but only some of those ties are politically salient in a given society or to a particular individual. Whether people's perceptions of linked fate should be understood as a rational calculation that subsequently informs their decisions about politics, or as an assertion of social connection whose political import is unclear, is an empirical question that remains unanswered.
A broad, comparative investigation of when, how, and for whom perceptions of linked fate are connected to political behavior, and to social stratification and disadvantage, will help the analyst distinguish a general sense of belonging from a potentially salient heuristic.
This paper provides evidence on all three themes that emerged from a literature review.
First, we examine the extent of perceived linked fate across four racial and ethnic groups, and with non-racial social categories -thus adding crucial new data measuring linked fate comparatively, and for evaluating the claim of Black distinctiveness. Second, we examine associations between linked fate perceptions and political views and behaviors. Finally, we compare across race or ethnicity and across gender, religion, and class in order to address the question of whether linked fate views should be understood as a heuristic device, a statement of group loyalty, or something else.
Data and Measures
We draw the data for this study from a survey-based experiment called Linked Respondents without computers are provided with a laptop and internet connection at no cost, while those with computers are compensated for filling out surveys with "points" that can be Americans in LFSS, neither are they limited to racial identity. Our analysis is summarized in the second, third, and fourth quadrants of Figure 1 . The bar graphs in Figure 1 depict the mean reported levels of linked fate for each group of respondents, by identity type (race, class, gender, religion). Figure 1 We can now add to the initial finding: in the LFSS survey, not only racial linked fate, but also a sense of linked fate with regard to other social statuses is similar across most groups and is robust to experimental manipulation. Overall, Americans perceive their life chances to be linked to others of their class as much as to others of their race or ethnicity; some, although fewer, also perceive their life chances to be linked to their gender or religion.
The Tendency Toward Group Connectedness: LFSS reveals that the best predictor of whether someone expresses a sense of linked fate with a given social group is not his or her own race, class, gender, or religion, or the object of the inquiry--but whether he or she expresses a sense of linked fate with some other social group. That is, individuals evince a general tendency toward more or less social connectedness; neither the particular group nor the individual's own particular characteristics matters very much.
We show the evidence for this startling conclusion in two steps. First, consider intraindividual correlations on linked fate responses, organized by respondent's racial or ethnic group. Table 1 provides the relevant evidence. Pairwise correlations on the fully-scored linked fate variables (none, not much, some, a lot) among race or ethnicity, women, and Others are all above .6. should not obtain if high linked fate functions as a rational heuristic used by disadvantaged groups. xiii Finally, we ran a regression of one's linked fate score using three explanatory variables: perceived discrimination score for that social status, a feeling thermometer for that status, and linked fate with Others. Results of these regressions are presented in Table 2 . The
Others coefficient is by far the strongest in all cases, with a standardized coefficient several times that of the other variables, whether we look at Black, Hispanic, White, or female linked fate. All of these results combined suggest that perceptions of linked fate reflect less an individual's attachment to a particular group, or her beliefs about that group's status in society, than the individual's generic affinity for groups.
To the findings so far, then, we add another: LFSS shows not only that a sense of linked fate is similar across groups, is robust to experimental manipulation, and is not limited to racial or ethnic identity, but also that linked fate beliefs, for a given individual, are more related to one another than they are to the individual's social status or the group in question. Perceptions of linked fate may reflect a tendency toward social connectedness more than either loyalty to a particular group or a heuristic calculation.
Linked Fate is Not (Often) Political: Finally, LFSS shows that rarely are linked fate beliefs associated with either political views or political participation. Regardless of whether individuals feel loyal to a social group, or use the group as a cognitive heuristic, or have a tendency toward social connectedness, such a view is not consistently associated with political decision-making.
As we saw in the review of the literature above, this result accords with some, though not most, of the published scholarship on linked fate.
To arrive at this conclusion, we examined the associations between a report of linked fate for each social status (race, class, gender, and religion) and for each racial or ethnic group of respondents, for six political outcomes. Two outcomes were attitudes: party identification (Democratic to Republican) and political ideology (liberal to conservative). The remaining four were behaviors: voter registration, participation in a neighborhood association, community work, and membership on a community board (on a scale ranging from no action to action Social Status are answered, we conclude that the enormously fruitful concept of racial linked fate is due for both conceptual and empirical re-examination. It is too interesting and important a concept to be abandoned, but it is also too interesting and important to be allowed to lapse into a phrase whose meaning and value are ambiguous or changing. viii We wondered if the strength and stability of class linked fate were due in part to the fact that respondents were asked to identify their class --lower, working, middle, or upper class--early in the survey. This question could have primed class linked fate. Therefore, in a subsequent experiment using the Amazon Mechanical Turk platform, we asked respondents about their class linked fate, with a random subset of those respondents first being asked to identify their class status. Whether or not respondents were asked the class status question before the class linked fate question had no effect on reported levels of class linked fate.
ix Religion is the only of the four social statuses for which a respondent could respond "none;" about 15 percent of the sample did so. Therefore we examined religious linked fate both among all respondents and among only those who reported some religious affiliation. Religion linked fate results reported here are substantively robust to excluding nonreligious respondents.
However, many respondents with no religion also reported a sense of linked fate with others who share their religious views, so it seemed reasonable to include them in the analysis. In short, all results presented include non-religious respondents.
x Evelyn Simien found a similarly high correlation (.805) between black women's sense of racial linked fate and their sense of gender linked fate (Simien 2005) : 541.
xi Figure 2 provides results for the unweighted sample; adding weights to make the sample representative of the national population does not change the results materially.
xii Using unweighted survey data, the pairwise correlations between Hispanic or Black or White feeling thermometer scores and the corresponding linked fate item, as well as "feminist" feeling thermometer scores and "women" linked fate, are all below .15. When we regressed linked fate onto a group feeling thermometer with no covariates but using the survey weights, the coefficients on the feeling thermometer answers were miniscule -again, never above .15.
